in secular teaching establishments, at primary, secondary and tertiary levels. This is not a matter for great surprise, but certain features of the present state of transition are worthy of attention, and these will be commented upon in later sections. In particular, I will draw attention to the subject that now goes by the name of religiyevedeniye (or, in Ukrainian, religiyeznavstvo; both spellings are used in preference to religiovedeniye or religioznavstvo). I shall also have reason to comment upon the way that, in certain institutions, 'religious studies' as an academic subject has a reasonably promising future when pursued as part of 'cultural studies' or kurturologiya. In certain cases these are the courses which replace the courses in 'foundations of Scientific Atheism' (osnovy nauchnogo ateizma), and the heading 'cultural studies' has made possible a quite considerable and rapid shift of emphasis which accords with the lecturer's true scholarly interests, expression of which is not only permitted but positively welcomed.
Of course, homo sovieticus is not immediately vanquished by means of the renaming of lecture courses. The next section devotes some space to courses of study still marked by the ethos of homo sovieticus.
Some insights into official thinking on the future of the Ukrainian system of education are afforded by a Resolution of the Cabinet of Ministers dating from 3 November 1993. This Resolution sets out the educational priorities and strategies for reform of the state system for the period 1994-2005. 2 Religious education as such does not receive special attention. However, the spirit of the document, with its particular emphasis upon sound upbringing within the context of the family and its numerous references to the need for increasing awareness of national and cultural identity, could certainly accommodate religious education as an integral part of the general education of future generations in Ukraine.
The To overcome the devaluation of universal human values and national nihilism and the separation of education from national roots.
Another item in the same list reads as follows:
To abandon authoritarian teaching methods which existed in the totalitarian state and caused the levelling down of natural talents and possibilities and interests of all participants in the education process. (also p. 3) These reformist objectives are to be accompanied by 'the radical restructuring of management in education through democratisation and decentralisation'. (p. 3) The need to achieve 'the creation of ethical values starting from early family-based education' is fully recognised in the Resolution (p. 7) , and is linked with the need to promote unity or a sense of common purpose between the family and the school (p. 9). It is very emphatically declared that parents and the family bear responsibility for the development and education of children (p. 12), instilling a sense of trust in them and thus providing a sound basis for their growth.
The final pages of the main body of the Resolution (pp. 42-4) pay particular attention to strengthening educational links with other countries. There are obvious practical benefits for Ukraine in aiming towards the mutual recognition of academic and professional qualifications and in working with agencies such as UNESCO, and one would expect the Ukrainian government to pursue such aims. However, this section of the document is noteworthy in one further respect: namely, it articulates a clear desire on the part of Ukrainians to belong fully to the family of European and other nations, bringing to an end the relative isolation they experienced during the years when they formed part of the Soviet Union.
Courses of Study in Secular, Non-denominational Institutions
In L'viv ob/ast' provisions exist for the training of teachers which allow new recruits to the profession to embark on teaching courses in Christian ethics, mainly (but not exclusively) in primary schools. The present arrangements also make it possible for teachers qualified in other subjects to train for one year to teach Christian ethics and take an examination, after which they are entitled to teach that subject. The year 1993 saw more than twenty successful candidates emerge from this training in L'viv ob/ast: and these are already working in schools.
A detailed syllabus for the course is presented here, listing the number of hours devoted to particular topics and indicating the levels at which the various topics are introduced, from fifth year to ninth year. Those who designed the syllabus sought to convey the nature of Christian ethics generally, underlining the importance of family values and the cultural context while trying to avoid involvement in the disputes that divide the Orthodox, Greek-Catholic and other communities in present-day Ukraine. Naturally, the syllabus has its critics, and there are those who doubt whether a course of this kind can be taught effectively by people who have received no more than one year of training in the subject. Staff with whom I spoke in the Education Department of the L'viv ob/ast' office underlined the point that the course they offer needs to be underpinned by sound ethical instruction within the family if schoolchildren are to derive optimum benefit from it. They also defended the course as representing at least a limited attempt to equip children in state schools with knowledge of central Christian precepts and their practical impact upon modern life and culture.
The structure of the 'Initial Educational Scheme on Christian Ethics' ('Oriyentovne navchal'ne p/anuvannya z khrystyyans'koyi etyky,), approved in August 1993, is as follows.
1.
2.
3.
4.
5. 6-7. In the concert hall, the theatre, the cinema.
[1] 7.
Telephone conversation. Correspondence.
[1] 8.
Travel.
[1] 9.
Dance.
[1] lQ-l1. Visiting. We receive guests; we are guests. Seventeen hours in total.
Year 9
First Semester
Identical to the First Semester for Year 8.
2.
3-4.
5.
6-7.
8. 9. 10.
11.
12-13. 14. 15 . 16.
17.

Second Semester
The moral values of friendship, romance, the family. Camaraderie. The family and marriage. Seventeen hours in total.
Turning to the sphere of higher education, there now follows the syllabus for a course on ethics at Ivan Franko University in L'viv. Ethics is one of three major subjects taught in the Department of the Theory and History of Culture, the other two courses being aesthetics and cultural history. This very active department offers lecture courses for students right across the faculty divisions. Students concentrating mainly on natural sciences attend 36 hours of lectures on ethics and aesthetics combined, while students in the humanities will attend 36 hours of lectures on each of these subjects. These courses are offered to students in the Law Department (172), History Department (125), Foreign Languages Department (100), Economics Department (120), Journalism Department (75), International Relations Department (50) and others. 5 At Ivan Franko University the 'cultural history' course of 72 hours of lectures includes a 'history of religion' component of at least 18 hours. It should also be noted that half of the entire course is devoted specifically to the study of Ukrainian culture.
The Department of the Theory and History of Culture also has a scheme of postgraduate study in three specific areas, namely the sociology of culture, ethics and the history of religion. Staff are at present engaged in the preparation of a textbook on the history of Ukrainian culture.
The undergraduate course on ethics is taught by Stanislav Mikhailovich Shendrik, who is also supervising a postgraduate student working on the moral philosophy of Vladimir Solov'yev. In 1992-3 he taught an optional course on Russian and Ukrainian philosophy, and may do so again in future years.
The structure of the course on ethics in the Department of the Theory and History of Culture at Ivan Franko University in 1993-4 is as follows. Six hours in total.
As can be seen, the total number of hours devoted to the above course is 36 hours, covering lectures and seminars together.
At Khar'kiv State University the 'history of religion' course is taught by Or Mikhail Aronovich Blyumenkrantz. There, as in L'viv, the course is available to humanities students and science students alike, but the numbers of those attending lectures are generally rather modest. Or Blyumenkrantz finds that very few students wish to go beyond the basic introductory level at which he has to pitch his lectures.
Or Blyumenkrantz himself is wholly committed to research and writing in the field of cultural studies (kurtur%giya) or what we might call 'the history of ideas'. The syllabus of his course is but a pale reflection of his scholarly interests, among which the ideas of Oostoyevsky and of the contemporary scholar Grigori S. Pomerants figure prominently. 6 He is concerned to investigate the aesthetics and status of legend as a genre, the charisma of political leaders and the myth-making that attaches to them, and many related issues which draw on anthropology, political science and theology.
The structure of the course on the history of world religion at Khar'kiv State University in 1993-4 is as follows. Sixty-two hours in total.
At the State Institute of Culture in Khar'kiv the lecture course on religious studies is given by Or Vasili Grigor'yevich Shadursky. This course is studied by all students at the Institute of Culture, with further optional courses being offered in Foundations of Theology and Foundations of Theosophy. The content of Or Shadursky's religious studies course was slightly altered between the academic years of 1992-3 and 1993-4. The following is a list of themes covered in the 1992-3 syllabus, with fuller details of Theme 10, which was omitted from the current syllabus.
1. Religious studies as an academic subject. 2. Religion as a social phenomenon. 3. The origin of religion and its historical forms. 4. The religions of the East: their history and teachings. 5. Judaism. 6. Christianity: its emergence and development. 7. The world as depicted in religion. 8. The being of man and the world as presented in religion.
9. Religion: its place in the spiritual life of society. 10. Free thought and religion. 11. Religion in the contemporary world. 12. Religion in the context of the history of the Ukrainian people. 13. Religion and churches in process in twentieth-century Ukraine. 14. The realisation of freedom of conscience in democratic Ukraine.
Theme 10
Free thought and religion (a) Free thought as an element in spiritual culture Forms of free thought in relation to religion: heresy, anticlerical ism, religious indifference, scepticism, pantheism, deism, atheism.
(b) Free thought in artistic culture 7 The struggle against God (bogoborchestvo) and anticlericalism in world folklore; elements of free thought in popular art; the expression of free thought in the drama, poetry and art of ancient Greece and Rome; religious indifference and anticlericalism in the artistic culture of the Middle Ages; humanism in the art and literature of the Renaissance and the modern age; the problem of man in Ukrainian artistic culture.
(c) Free thought in scientific knowledge The emergence of natural science, and the process of its liberation from theology; the formation of the scientific conception of the world, and the departure from religious conceptions of natural phenomena; the appearance of evolution-based ideas about the origin of man; attempts to provide non-religious explanations of social phenomena, the departure from religious interpretations of history, and non-religious evaluations of the role of particular figures in history. It should be mentioned that of all the themes described in the Institute of Culture's syllabus for religious studies, only Theme 10 refers to individual thinkers by name. The description of other themes in the course is confined to the listing of general topics covered.
The reader may notice that the religious studies course at Ivan Franko University and the course offered at Khar'kiv's State Institute of Culture both end with lectures on freedom of conscience. This topic also features in the religious studies course of the Kiev-Mohyla Academy, full details of which are presented below. 9 The title of the relevant lecture at the Kiev-Mohyla Academy is 'The realisation of freedom of conscience in democratic Ukraine' (Lecture 28). The current legislation of Ukraine provides for freedom of conscience, and one should, at this point, consider the inclusion of this topic in religious studies courses regardless of the personal beliefs of the lecturers teaching the courses in particular institutions.
The subject of freedom of conscience could, naturally, be approached in a variety of ways, some of which could lead to quite fruitful reflection on the uses of freedom, the exploration of ways to reconcile religious ideas and notions of civic responsibility, and so forth. In Soviet society atheists were never in danger of having that particular right infringed. Subsequently, though, the openness and, at times, apparent dominance of expression of religious views have brought forth a sense of defensiveness among atheists. With the 'religious' outlook in the ascendant, they have experienced personal and professional difficulties which should not be minimised. It is unlikely that the majority of lecturers teaching courses on 'the foundations of Scientific Atheism' expected the process of shedding Marxist-Leninist ideology, which began in earnest after the Millennium celebrations of Summer 1988, to gain such rapid momentum thereafter. 10 In any case, it would not be surprising if a significant proportion of those lecturers who now find themselves working in departments called 'Department of Religious Studies' felt a need to defend the atheist position. My contention here is that the inclusion of 'freedom of conscience' as a topic in religious studies courses does give scope for 'special pleading' for the atheist case. I say this without in any way disputing the appropriateness of including the topic in religious studies courses in general, nor do I argue for its exclusion from such courses as have been established in republics of the former Soviet Union. The benefits of discussing the topic, for students and lecturers themselves and for the promotion of a truly pluralistic society, are plain to understand, and these far outweigh any possible misuse of the topic by those seeking to steer academic discourse back towards the false 'certainties' with which they themselves feel most comfortable.
The Kiev-Mohyla Academyll offers a 78-hour course of lectures on religious studies, under 34 topic headings, together with a 13-part seminar series. It also offers Various forms of modernised religion.
The structure of the course on 'the history and foundations of Christianity' at the Kiev-Mohyla Academy, 1993-4 (for second-year students) is as follows. 9. The emergence and spread of Protestantism. [4] 10. Protestantism in Ukraine. [2] 11. Christian confessions in our country under the conditions of the socialist experiment.
[2] 12. Christianity in independent Ukraine and in the modern world. The structure of the course of study on the Bible at the Kiev-Mohyla Academy in 1993-4 is as follows. At Donetsk State University a prominent member of the Religious Studies Department is Professor Vyacheslav Ivanovich Boyarintsev. Although he did not provide a copy of the syllabus he teaches, he gave very generously of his time and readily discussed a whole range of issues related to it. In particular, he went out of his way to arrange a meeting with Archimandrite Guri (Kuz'menko), diocesan secretary of the Orthodox diocese of Donetsk. 13 The library at Professor Boyarintsev's home is well stocked with works on theology, and his knowledge of German gives him good access to critical and exegetical literature of the Protestant and Catholic traditions. A friendship of many years with a scholar attached to the Oriental Section of the Gregorian University in Rome allows him to exchange ideas on developments in the Catholic world. At the time of my encounter with Professor Boyarintsev (beginning of December 1993), he was studying the text of the Pope's new encyclical Veritatis splendor (in German translation). His approach was marked by genuine interest and also by a sense of duty towards his students. He seemed anxious to keep well informed about such matters as the encyclical and, generally, gave the impression of being a conscientious teacher who saw it as his task to convey to his students the nature of the various religious denominAtions, the principal ideas of influential theologians and the controversies that exist among them. This is even more true of Or Blyumenkrantz of Khar'kiv State University, whose lectures on religion in the West treat the ideas of the following: Gilson, Maritain, Barth, Tillich, Niebuhr, Bultmann, Rahner, Guardini, Teilhard de Chardin, Thomas Merton, Metropolitan Anthony of Sourozh on prayer, Bonhoeffer and, finally, Kierkegaard and Camus on the absurd.
Any fundamental transition in society's structure and belief systems will yield a bewildering quantity of anomalies and departures from recognisable modes of thought and feeling. In an area as sensitive as religion, the anomalies and resultant shifts of perception can be both painful and highly conducive to conflict, a point that is borne out by experience in various republics of the former Soviet Union. It is the competing forms of nationalism which tend to capture newspaper headlines, but there can be little doubt that, in a less public way, people in the world of education are concerned to promote their own particular values. They do this, largely, by devising courses of study which reflect those values. Generally, the language in universities and other teaching institutions may suggest moderation and a relative lack of concern with ideologies in conflict; yet one still comes away with the feeling that there remains 'unfinished business' between atheists and those scholars whose fundamental outlook is 'religious'. And, for a very considerable period of time to come, the particular fields of sociology of religion and psychology of religion will afford opportunities to pursue a deterministic and fundamentally hostile approach to the subject of religion.
Religiyeznavstvo, the Ukrainian word currently being used to denote 'religious studies' (or its Russian equivalent religiyevedeniye), appears in the name of departments whose previous main purpose had been to teach 'scientific atheism'. Textbooks for such courses were published in large print-runs (200,000 copies) as recently as 1988. 14 Staff at Ivan Franko University confirmed that the 'foundations of Scientific Atheism' course was being taught at their institution up until 1990, after which there followed a lengthy period of uncertainty about the nature and structure of courses to be taught.
Scholars from two higher education establishments informed me that the next development was that in May 1993, or at least in time for the present academic year 1993-4, the Ministry of Education of Ukraine required all students in higher education establishments (vuzy) to attend lecture courses either in religious studies or in the history of religion. Professor Anatoli Nikolayevich Kolodny, Head of the Department of Religious Studies at the Institute of Philosophy of the Academy of Sciences of Ukraine, believes that the professional association of lecturers in this field was, largely, instrumental in bringing about this decision at government level. 15 Subsequent enquiries addressed to the Ministry of Education itself revealed that a final decision about making such courses compulsory had not yet been reached (at the time of writing, February 1994). It would appear, then, that where individual teaching institutions make these courses compulsory, they are actually anticipating the final outcome of deliberations within the Ministry of Education.
It is possible that, with the passage of time, the Ministry of Education may itself be swayed by the eventual predominance of compulsory courses, the status of which is being successfully secured by lecturers in particular institutions skilled in 'defending their own corner'. If that does indeed prove to be the case, it would reflect the extent to which improvisation plays a role in the organisation of religious studies departments at present. There can be little doubt that lecturers' research interests and awareness of students' preferences now come into the picture in a way that they barely could in the highly centralised Soviet system of education. 16 I was given to understand that, in the wake of the failed coup of August 1991, the new academic year 1991-2 saw the appointment of lecturers highly sympathetic to religion who would probably not have secured lectureships in other times or circumstances -another instance of adapting to the moment. (In private correspondence of January this year, my source for this information notes the renewed ascendancy of the former adherents of the Communist Party and comments upon his own sense of isolation and vulnerability within the department where he is employed.)
At present the approach to the subject in Ukraine is characterised by an anxiousness to establish the 'credentials' of religiyeznavstvo as a rigorous academic subject, one in which methodological questions and interdisciplinary connections are accorded their due weight. 17 This brings about the situation whereby opening lectures of courses bear considerably more weight and significance in the post-Soviet context than do the opening lectures of an equivalent course at a British institution. In both cases, postSoviet and British, students are being encouraged to reflect upon the scope of the subject and on the types of enquiry appropriate to it. However, the lecturer in Kiev, Moscow or Minsk may also perceive a need to justify the whole enterprise in ways that would not be necessary elsewhere. This 'justification' might amount to: (a) arguing that since religion exists as a phenomenon in our world, we need to study that phenomenon; (b) establishing the appropriateness of the methods or tools of enquiry; or (c) 'special pleading' for the atheist position that accompanies methodological and related considerations. If one is to judge by the description of Theme 1 of the religious studies course offered at the State Institute of Culture in Khar'kiv in the academic year 1992-3, one would have grounds for concluding that, in this case, the 'special pleading' element is present. The course description reads as follows:
Theme 1: Religious studies as an academic subject l8
The subject of religious studies; religious studies: their place in the system of academic knowledge; the structure of academic religious studies; religious studies and theology; the methodological principles and apparatus of categories of religious studies; the history of research into the phenomenon of religion; free thought as a tendency in religious studies (svobodomysliye kak religiovedcheskoye napravleniye); principal forms of free thought; Ukrainian thought in the field of religious studies; principal tendencies in modern religious studies.
Courses of Study in Denominational Institutions
Among the denominational teaching institutions in Ukraine, the very nature of their principal task -that of training new generations of clergy -makes for a measure of continuity with pre-Soviet education. Their syllabuses contain most of the subject areas that we would expect them to contain. In numerous other ways these institutions encounter the same practical difficulties faced by the secular, non-denominational institutions, notably an acute shortage of books, inadequate buildings and students who are not used to academic discourse in the conditions of an open society.
The Theological Seminary of the Orthodox Church of the Moscow Patriarchate in Odessa was one of only three seminaries permitted to function during the Soviet period. Located right in the heart of the city until the 1960s, it is now housed alongside the Uspensky Monastery, close to the shore of the Black Sea. In the present academic year there are 276 full-time resident students taught by a staff of 26 lecturers. Entry is by competitive examination and recommendation from the prospective candidate's parish, which may be in Ukraine, Russia or some other republic of the former Soviet Union. The age range is from 18 to 35 years. 19 The subjects now studied at the Russian Orthodox Seminary in Odessa are as follows: Two further subjects are taught: the history of Ukraine and the history of Ukrainian literature both feature in the timetable, and these replace courses on the history of the USSR and the Constitution of the USSR.
In L'viv the Orthodox Church of the Kievan Patriarchate has a theological seminary which offers a four-year programme of study. Admission is by examination, and priority is given to candidates with previous higher education. 2o Good knowledge of the Ukrainian language is essential, as is at least a reading knowledge of Church Slavonic. The range of subjects studied is as one would expect to find within any establishment preparing ordinands for Christian ministry, and the teaching load is shared between 24 members of staff. In December 1993 the number of full-time resident students was 116 and the number of extramural students 65. Financial and other practical difficulties, including the church jurisdictional conflict in Ukraine, had forced a very large number of seminarians to abandon their studies since the beginning of the academic year: the figures for September 1993 were 250 full-time students and 103 extramural students!21
The distribution of subjects through the working week is as follows: Theological education and religious education generally are at the very centre of current activity in the Greek-Catholic dioceses in Western Ukraine as that community strives to utilise its new-found freedom. Two institutions in particular are concerned with theological education for ordinands and prospective teachers: the Theological Institute in Ivano-Frankivsk and the Theological Seminary of the Holy Spirit at Rudno outside L'viv. The number of full-time students at these establishments is 350 and 327 respectively, and the Seminary at Rudno actually had four applicants for every place. Rudno provides secondary level education, while the teaching in IvanoFrankivsk is pitched at tertiary level, with much emphasis placed upon teacher training. Those who attend the Theological Institute are required to teach in their parishes, schools or Sunday schools and to submit a record of their teaching activity in addition to taking examinations in theology. There are 20 lecturers on the Institute's teaching staff, who are also responsible for the tuition of students in a vast extramural department. Plans are well advanced for the opening of a new Greek-Catholic theological academy in L'viv, which would be adapted to contemporary needs and might in time serve as the degree-awarding institution for the seminary at Rudno, once the academic level there has been raised. Those concerned with the setting up of the theological academy look partly to the Catholic University of Lublin as a model, and they envisage an institution which will be strong in theology, philosophy and the liberal arts, with a particular emphasis upon competence in modern languages and in the languages required for sound philological work in theological textual analysis. 22 There is a Commission for the Reestablishment of the Theological Academy of L'viv, headed by Dr Boris Gudzyak,23 which has set out its priorities. The Commission is concerned to provide an institution that will focus firmly upon study of the Bible, the Patristic tradition and the liturgical tradition.
Sixth }ear
Detailed syllabuses and projected courses of study already exist, but these do not fit within an article on teaching institutions active during the academic year 1993-4. However, the advanced state of the Commission's plans, which are oriented towards the following academic year and envisage a first intake of 30-40 students, clearly deserve mention. The ambitiousness of this enterprise might be gauged better when one considers that the Commission has plans for the setting up of five affiliated institutes, designed to develop particular areas of expertise. These are as follows:
ideas. 25 This article does not treat religion as it is studied in departments of anthropology or ethnography, which would be likely to provide material for further articles, given that the study of religion was actively pursued in such departments during the Soviet period and that good conditions now exist for scholars in those fields to teach the subject freely. 26 In the various syllabuses set out here, Ukrainian religious thought and cultural identity are prominent, as might be expected in a country that is engaged in the processes of growing independence and self-affirmation. It is noteworthy that the educational and ethical aspects of family life are promoted quite strongly: this is so in the Resolution of the Cabinet of Ministers of Ukraine, referred to in the first section of this article. More religious and explicitly Christian conceptions of the family feature in some of the syllabuses presented above, such as the school syllabus on Christian ethics being used in L'viv ob/ast' (see the beginning of the second section).
Family life and Christian upbringing are especially prominent in the courses offered by the Evangelical Baptists at their Bible College in Donetsk. At the Greek-Catholics' Theological Seminary of the Holy Spirit in Rudno, Fr Oleksander Kenez teaches a course on Christian marriage. It is particularly significant that one of the five planned institutes which will be affiliated to the Greek-Catholics' Theological Academy in L'viv is to be an 'Institute of the Family and Christian Marriage'. The diocesan secretary of the Orthodox diocese of Donetsk, Archimandrite Guri (Kuz'menko), observed that he and his fellow clergy frequently encounter people in their late thirties and forties who say: 'You may not be able to do very much for us in our generation, but please educate our children in the Christian way. ' Other aspects of religious education in contemporary Ukraine will be studied as the Leeds Research Project proceeds, with some focus on the non-Christian traditions. with Petr Mikhailovich Thlanchuk, Minister for Education, largely devoted to the Ukrainian government's plans for reforming the education system. Interestingly, the minister predicted that it might take ten to thirteen years for fundamental reform of the system to take effect. See Kiyevskiye vedomosti, 7 December 1993, p. 6 (interview conducted by Nataliya Bidnenko). 3 Pro Derzhavnu natsional'nu programu 'Osvita' (,Ukraina XXI stolittya'). 4 The word used in the syllabus here, and in other places, is dukhovny, which means 'spiritual', but also overlaps with 'cultural' in certain contexts. The noun is dukhovnost' (Ukrainian dukhovnyst'). 5 I am particularly indebted to Professor Anatoli Vasil 'yevich Yartis, Head of the Department of the Theory and History of Culture at I van Franko University in L'viv, for these figures and for much of the information about his own department. 6 Grigori Pomerants, author of Otkrytost' bezdne -Etyudi 0 Dostoevskom (New York, 1989) and Sny zemli (Paris, 1984) , on the philosophy of history. 7 There are very slight abbreviations in this and following sections of the description of Theme 10. g Shevchenko was in fact a Christian, though not denominationally inclined; Franko, although anticlerical, was not an atheist. 9 A very brief account of this and related courses at the Kiev-Mohyla Academy may be found 
